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INTRODUCTION

Modern Balkan history is rich in examples of outside
influences and foreign penetrations by various forces,
trends or movements. One such episode is the history of
American missionary involvement among the Bulgarian popu-
lation in the region. The second half of the nineteenth
century was the backdrop for the establishment of that
special Bulgarian mission of the American Board of Commis-
sioners for Foreign Missions /hereafter, the American
Board/.

The purpose of the present dissertation is to study
this mission in an attempt to determine the effects of the
conscious missionary effort to change the religious out-
look of an entire people. The problem is approached from
several aspects, the most important of which are discus-
sions of different areas of American involvement and an
evaluation of the missionary and native perception of each
other and of the goals and accomplishments of the organi-
zation in Bulgaria. The method of presentation is topical-
chronological: each major sphere of missionary activity
is studied separately, but in chronological manner where-
ever possible. In addition, an attempt is made to assemble

1



all statistical data related to the work of the American
Board in order to supply a more accurate and complete pic-
ture of the problem under study.

The dissertation is chronologically limited within
the framework of fifty-four to fifty-five years. The start-
ing point of research is roughly the beginning of the Bul-
garian mission of the American Board in 1858. 1Its work is
traced to the time of the Balkan Wars, 1912-1913, which
were chosen as the closing date due to their importance in
view of Bulgarian history. The wars initiated a period of
substantial and irreversible setbacks to the solution of
the problem of Bulgarian national unification. In addition
to being a time of disruption, the Balkan Wars changed
dramatically the outlook for both native and missionary
assessment of their goals and plans for the future.

The other important limitation to the present dis-
sertation is that it studies exclusively one American mis-
sionary organization. Similar work done by a Methodist
society is not discussed here. The intent is to concen-
trate upon the American Board and its Bulgarian involve-
ment.

The research of the problem under study is primarily
based on three archival collections. These are the offi-
cial archives of the American Board (kept in the Houghton
Library, Harvard University) and two private collections
of prominent missionary families - the Clarkes and the

Haskells. The latter two archives were made available only



recently for scholarly use through the efforts of the Hi-
landar Research Library to copy them. They have not been
utilized, thusfar, in related historiography. This circum-
stance allows the present dissertation to incorporate pre-
viously unavailable primary sources. (It should be noted
that these archives are largely unorganized and have not
yet been cataloged.) Other relevant documentary materials
were also studied as supplementary sources. These repre-
sent primarily American and Bulgarian periodicals, parti-
cularly those of missionary origin, and occasional memoirs
by contemporaries. Special effort was taken to research
the limited number of Bulgarian sources, which are usually
ignored by English-speaking scholars of the subject.

The existing historiography on the American Board’s
involvement among the Bulgarians is rather limited, but
nevertheless useful in the assessment of various aspects
of the problem under study. In English there exist only
two monographs which deal exclusively with the subject
under consideration. Both are doctoral dissertations from
the 1930s. The first, Bible Societies, American Missiona-

ries and the National Revival of Bulgaria, by J. F.

Clarke,1 is especially useful for the early missionary
experience in the country as well as for the history of
the publishing of the Scriptures into modern Bulgarian. W.
W. Hall’s work, Puritans in the Balkans,2 is an excellent
narrative study of the American Board’s experience in Bul-

garia in the period 1878-1918. To the extent this work



offers much first-hand information, it is occasionally
useful even as a primary source.

More recently, another doctoral dissertation dealt
with the history of the American Board in the Balkan Pe-
nin-ula as a part of a larger study. P. B. Mojzes’ "A
History of the Congregational and Methodist Churches in
Bulgaria and Yugoslavia" appeared in 1965.3 This work
primarily represents a narrative history of the religious
aspects of missionary work; its goals were not to engage
in, if possible, interpretations of that history.

Aﬁother major group of studies which aids the dis-
cussion of the present problem are the various histories
of American missionary activities in general. Among
these, the basic works of Rufus Anderson, Robert Daniel,
James Field, Jr., Joseph Grabill and William Strong should
be mentioned.4 Each of them contains a small section which
deals with certain aspects of the subject discussed. These
works are mentioned whereever appropriate in subsequent
pages.

The relevant Bulgarian historiography is even less
impressive in quantity and substance. There exist only two
articles in Bulgarian which specifically discuss the ex-
perience of the American Board in general. These works are
authored by Man’o Stof@inov and by Petiir Shopov and were
published in 1964 and 1974, respectively.’ Stofanov dis-
cusses the beginning of the missionary enterprise in Bulga-

ria, and Shopov deals with the same subject during the second



half of the nineteenth century. Neither work relies on
missionary archival materials, which is characteristic of
most other Bulgarian scholarly publications relating to
the present topic. The latter group will be mentioned
where necessary in the actual exposition of the present
dissertation. By taking into account existing Bulgarian
historiography, it is hoped that an important gap in the
English language literature on the subject will be closed,
as the latter in principle ignores the related Bulgarian
scholarly writings.

One major difficulty encountered in this disserta-
tion stemmed from the fact that the Bulgarians used the
Julian Calendar until March 31, 1916. The missionaries
who resided there, as a rule, used the Gregorian Calendar.
Their correspondence and official reports are kept accord-
ing to the new style, the Gregorian. This is the reason
why in the present study all dates are given according to
that style. One notable exception are the publishing dates
of Bulgarian newspapers, which could not be changed since
they are a major source of reference. It should be kept
in mind, therefore, that in referring to Zornifaa, Makedo-
giié and Turf3ifl, dating according to the old style (Ju-
lian) was preserved.

In transliterating Bulgarian names and words in gene~
ral, the transliteration system of the Library of Congress
for Bulgarian was applied. All translations from Bulgarian

into English are the work of the author of the dissertation.
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CHAPTER 1

DIRECT EFFORTS TOWARDS EVANGELIZING THE BULGARIANS

1. The American Board "Discovers" the Bulgarians

The involvement of the American Board with the Bulga-
rians came as a result of its general interest and activity
in the Near East¥. The missionary organization represented
the Congregational and the Presbyterian Churches*¥ in Ameri-
ca and was formed in 1810. Only nine years after its birth,
the American Board sent two of its missionaries to that re-
gion. 1In 1819, Pliny Fisk and Levi Parsons arrived in Smyr-
na, beginning a period of more than a century during which
contiruous efforts were made to spread Protestantism in the
Near East. In the course of these endeavors the Americans
"discovered” a people, the Bulgarians, who at first seemed
rather willing and in need of receiving their message. Ini-
tial contacts between the missionaries of the American Board
and the Bulgarians occured at a most dynamic and crucial
time of Bulgarian history. Following a series of defeats,

the Bulgarians had lost their independence to the Turks in

¥In this study, meaning the Ottoman Empire and its successor
States, Persia, the Caucasus, and the Balkans.

¥XThe Presbyterian Churches withdrew from the American Board
in 1870.



1396 and for the next five centuries were to continue their
existence within the framework of the Ottoman Empire. From
the beginning of the 18th century to 1878, when a signifi-
cant number of them gained independence, the Bulgarians were
undergoing the so called period of National Revival. A lead-
ing contemporary Bulgarian historian of this period briefly
defined it in the following statement: "The Bulgarian Revi-
val is a part of the general European process which accom-
plished the transition from the Middle Ages to the bourgeois
world."l One of the peculiar features of this process amohg
the Bulgarians was the fact that it was at the same time a
"process of the ripening, preparation and accomplishment of
the Bulgarian national—liberation...revolution."2 The mani-
festations of the Revival movement could be detected in all
spheres of Bulgarian life - social, economic, political,
cultural, religious.

In learning about the Bulgarians, as a separate and
distinct nationaiity in the Ottoman Empire, the American
missionaries were dided by representatives of the British
and Foreign Bible Society*. As James F. Clarke has estab-
lished, this society in its efforts to produce e Bulgarian
New Testament became a main instrument in drawing the at-
tention of the missionaries to the Bulgarian population.3

As early as 1826, an agent of the British and Foreign Bible

XThe society was formed in 1804 in London for the purpose of
distributing the Scriptures universally.
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Society, Benjamin Barker, reported that there was a‘definite
need for "the Sacred Scriptures in the Bulgarian 1anguage."4
In 1840 the same agent, after travelling in the Bulgarian
lands, voiced the opinion that this territory was an invi-
ting field for missionary activity.5 This information was
passed on to the Americans and it even reached the pages of
the journal, Missionary Herald, in its issue of that same
year.

The missionaries of the American Board made their own
tours and reported similar views. Their initial interest in
the Bulgarian population was probably first made known by H.
G. 0. Dwight and W. G. Schauffler. Following a tour of Euro-
pean Turkey in 1834, the two missionaries concluded that
there was a real necessity for opening a mission in that
part of the empire. However, they did not specifically men-
tion the Bulgarians.6 In 1841, H. J. van Lennep, who was a
commercial agent for the American missionaries in Smyrna,
voiced great enthusiasm about the prospects of missionary
involvement with the Bulgarians. His proof for the need of
such work was the fact that nearly two thousand New Testa-
ments in Bulgarian were sold in less than a week at a cer-
tain fair.? Another missionary, H. A. Homes, in a letter to
the American Board wrote that "a mission among the Bulgarians
is more called for than among any other people who have not
yet had missionaries."8 Bulgaria seemed to him the most pro-
mising field in the entire Ottoman Empire.9 In the early

1840s, again, the eminent missionary to the Greeks, Elias
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Riggs, was introduced to the Bulgarian language and also
thought that missionary work among the Bulgarians was desi-
rable.l0 He specifically mentioned in his memoirs that in
the summer of 1844, during a visit by Rufus Anderson, Secre-
tary of the American Board: "Those of us who were in the
Greek department pleaded...for the prosecution of work for
the Bulgarians."11 The repeatedly expressed interest in es-
tablishing a Bulgarian mission did not result in anything
substantial since the American Board was discouraged by the
difficulties met in its work among the Greeks. As James F.
Clarke points out: "The Bulgarian work of Protestant socie-
ties in Turkey was a by-product and outgrowth of their Greek
work".12 1In addition, the experience of the American Board
resulting from its involvement with the Armenian population
within the Ottoman Empire was another factor that directly
benefitted the subsequent missionary work among the Bulga-
rians. This circumstance was initially emphasized by ano-
ther scholar, W. W. Hall, Jr.13

In the early 1850s, the American Board manifested a
continuing interest in the Bulgarians and gathered informa-
tion about them from its representatives who were already
laboring among the Greeks and the Armenians.l4 No real steps
for initiating missionary work among the Bulgarians were
considered, however, until 1856, when one of the most known

missionaries of the American Board, Cyrus Hamlin¥*, travelled

¥Cyrus Hamlin (1811-1900) later became known as the founder
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to the United States on commission from the Constantinople
Station with the goal "to press upon the secretaries of the
Board the necessity of a mission to the Bulgarians."15 The
American Board decided to act, but in cooperation with the
Methodist Episcopal Church. The lack of sufficient financial
means made it practical to divide the Bulgarian lands into
two fields for missionary work with the Balkan Mountains
serving as a béundary. The American Board was to proceed
with its Bulgarian involvement to the south of that mountain
range.16 Oon his way back to Turkey, Hamlin spent some time
in London where he received significant encouragement in his
initiative by the Turkish Missions Aid Society*. Once again
the English Protestants were extremely helpful in supporting
the American interest in the Bulgarian population. At the
very beginning of American missionary involvement with the
Bulgarians this British society offered financial help to
the American Board. A letter sent to Hamlin by the President
of the society, the Earl of Shaftesbury, in June, 1856, con-
tains the following statement: "...Bulgaria would be a fruit-
ful field for the labors of evangelical missionaries."l7 The
Earl of Shaftesbury suggested, in addition, that the society
would provide "say three hundred pounds a year"18 for the
maintaining of two missionaries of the American Board to the

Bulgarians.

of Robert College.

¥This British society financially aided the American Board
with its Turkish missions. :
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The following year, in May, 1857, Hamlin went on an
explora?ory tour of the Bulgarian lands south of the Balkan
Mountains together with an English traveller¥*. The report of
that tour was quite favorable and the Bulgarian mission of
the American Board was initiated following its adoption.l3
The first station of the Board was established on July 16,
1858*%*, in Adrianople where Rev. Charles F. Morse and his
wife settled and were later joined by Rev. Theodore L. By-
ington and his wife.20 These events marked the beginning of
nearly a century of uninterrupted efforts by missionaries of
the American Board to evangelize the Bulgarians.

2. Goals and Methods Used by the American Board

in its Work Among the Bulgarians (1858-1870)

The first missionaries to the Bulgarians sent by the
American Board were appointed to work under the so called
Western Turkey Mission. Their general aim was typical of any
Christian missionary organization or individuals. 1In the
words of one of the best known American missionaries to Bul-
garia, Rev. James F, Clarke***: "The problem to be solved

here /i.e., in Bulgaria/ as everywhere is the salvation of

XThis Englishman was the Rev. Henry Jones, who afterwards be-
came the secretary of the Turkish Missions Aid Society; see
William E. Strong, The Story of the American Board, (Boston,
New York, Chicago: The Pilgrim Press, 1910), p. 308.

X¥This date was found in documents in the Clarke Papers. All
historiography on the subject thusfar, including my Master’s
thesis, gives March as the founding date. See, for example,
Hall, p. 72 and Mojzes, p. 64.

X¥*¥Not to be confused with his grandson and well-known
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souls."2l The ways of achieving this, however, were natural-
ly influenced by conditions in Bulgarian society at the time.
The period of the 1850s to 1870s was characterized by a par-
ticularly active struggle on behalf of the Bulgarians for an
independent church. With the coming of Turkish rule in Bul-
garia the Bulgarian Church was placed under the authority of
the Byzantine Patriarch in Constantinople. Centuries later
the movement to free Bulgarians from Greek ecclesiastical
rule would be one of the main components of the Bulgarian
National Revival¥.

When the missionaries of the American Board arrived in
Southern Bulgaria they found themselves immersed in an atmos-
phere of intense struggle for the creation of a Bulgarian na-
tional church. They had to cope with this issue and to take
sides, aligning themselves against the Greek clergy and sup-
porting the Bulgarian claims.22 To the missionaries this
seemed a great opportunity to reform the entire Bulgarian
population and its national church organization. As one of
them expressed it: "...we should labor for the salvation of
the Bulgarians in their church, in distinction from laboring
with the expectation that separate Protestant communities
would be formed in time."23 This ambitious goal probably

resulted not only from the proselytizing nature of any

historian the late Prof. James F. Clarke, some of whose
works have been mentioned in this dissertation.

XFor details about the struggle for an independent Bulgarian

Church see P. Nikov, Viizrazhdane na biilgarskifd narod. TSiir-
kovno-nafSionalni borbi i postizhenizg, Sofia, 1929.
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missionary enterprise, but also from an incorrect evaluation
of the religious struggle in Bulgaria. Many years later a
prominent Bulgarian evangelist, A. S. Tsanov, remembered that
an American missionary saw the initial work of the Protes-
tants as an intention to help the Bulgarians in their strug-
gle with the Greek Patriarchate.24 The Rev. James F. Clarke
also described, in the journal of a tour he made in 1864, how
he explained to the natives of the town of Kalofer that the
missionaries "do not come to ask you /the Bulgarians/ to
leave your church, but to receive the Bible & live by it in
the church."25 Obviously, the pioneers of Protestantism
among the Bulgarians considered that, to a significant de-
gree, the goals of Americans and natives coincided as far as
the struggle for an independent Bulgarian church was con-
cerned.

These high hopes were shaken to a certain extent in
the early 1860s when it became clear that the leaders of the
Bulgarian movement for an independent church would decide to
join the Protestant millet* only as a political move aimed
at gaining the much sought religious independence.26 Still,
the original plan of the missionaries lingered on during the
early 1870s. Bulgarian independence in church affairs was
finally gained with the establishment of the Bulgarian Or-

thodox Exarchate in February, 1870. This event was met by

¥The Protestant millet was recognized by the Grand Vizier in

November, 1847, and gave civil legal status to all Protes-
tants in the Ottoman Empire.
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the missionaries with a continuing, but not as confident,
expectation that church life in Bulgaria would be reformed
along Protestant lines. Thus, Henry C. Haskell, a missionary
stationed at Philippopolis /present-day Plovdiv/ wrote with
a certain amount of hope: "Is there not reason to hope that
this nominal division of the Bulgarians from the Greek
Church, may ultimately contribute to the conversion of the
nation to Christ?"27 1In the December issue of Missionary
Herald during that same year the hope of reforming the Bul-
garian church is offered as one possible way of accomplish-
ing the missionary task, but it is still regarded as more or
less a realistic expectation. Thus, the establishment of the
Bulgarian Exarchate is considered

to give reason to hope that the use of proper Chris-

tian influence will lead to an early acceptance of a

purer Christianity, and result in either the forma-

tion of independent Protestant churches, or a reno-

vation of the Bulgarian church.

As the original idea of the American Board was quite
ambitious and, as one historian called it, containing "a
certain amount of arrogance and presumption"29, so the ini-
tial methods of achieving it were such as not to offend or
allienate the masses of Orthodox Bulgarians. On the pages of
Missionary Herald their actions were characterized as seek-
ing "to present the great truths of salvation rather than to
attack openly the errors of the church."30 One of the fierce
opponents of missionary involvement among the Bulgarians,

who was also a leading figure among the Bulgarians, Todor

Ikonomov, remembered with a feeling of nostalgia the early
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missionaries who did not immediately challenge the tradi-
tional values held dear by the native population. 1In a book
aiming to discredit the American missionaries in Bulgaria,
Ikonomov emphasized that the first Protestants who came to
work among his people did it "with a certain caution, with a
certain delicateness which did not so sharply offend our na-
tional feeling or our religious orientation."3l The first
years of missionary efforts to instill Protestantism among
the Bulgarians were spent with the desire not to create a
confrontation, but to work with the framework of the exist-
ing local church organizations. Because of that the Ameri-
cans insisted repeatedly that the creation of Protestant
civil communities among the Bulgarians "should be deferred
as long as possible.“32 They did not wish %to create divi-
sions among the natives, but to work for the conversion of
the entire population.

Keeping their final goal in mind and attempting to em-—
phasize the common features between Orthodoxy and Protestan-
tism, the men and women sent by the American Board settled
among the Bulgarians. Their actual behavior was determined
by one model for conversion - to approach the natives indi-
vidually and to convince them of the truth of the Protestant
message. In the words of the Rev. James F. Clarke, the way
to achieve the lofty goal of salvation of souls was "by
preaching the gospel directly...to each individual."33 [n
practice this translated into attempts to reach as many Bul-

garians as possible and to develop good relations with the
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leading men among them. Once the missionaries were settled
at a location, which for the American Board became one of
its stations, they usually spent the first year learning the
language and getting acquainted with the place and its sur-
roundings. This was the case in Adrianople, in Philippopo-
lis, in Eski Zagra /present-day Stara Zagora/ and in Sofia,
where stations were established between 1858 and 1862.34 The
missionaries usually went to the Orthodox churches and to
the schools to meet people. In Philippopolis they even went
for Sunday services to the Orthodox church of the Virgin
Mary.35 Once the Americans had a sufficient grasp of the
Bulgarian language, they would actively engage in preaching
any place they might encounter Bulgarians. Charles F. Morse,
who initiated the Sofia station, describes this in his first
annual report: "We have no service but go out on the Sab-
bath...and converse with whomsoever we can find."36 A Sofia
resident by the name of Kosta Mikhailov recorded information
about Morse’s activity which presents a more complete pic-
ture of the actual manner in which the missionaries behaved.
According to Mikhailov, when Morse settled in Sofia he
"boldly preached even in the church /obviously, the Orthodox
church/...untiringly /he/ was lecturing and preaching at
fairs, in shops and in homes,...and was giving out different
books and booklets".37

Some of the favorite places for initiating and even
maintaining Protestant preaching were the coffee-shops where

Bulgarian males customarily congregated. This was especially
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true at times of touring when the Americans, usual}y accom-
panied by native helpers, would attempt to spread their in-
fluence in the surrounding areas. Henry C. Haskell entered
in his joﬁrnal the following description of his stay in the
town of Klisura in March, 1864: "Talked and sang some hymns
in a coffee-room. Sang for an hour at school. P.M. visited
other coffee-rooms and talked, sang and sold a few books."38
The coffee—-shop was used even for conducting prayers, as was
the case of the village of Bansko where in the late 1860s
native converts met to pray on Sundays.39 Certainly the Ame-
ricans and their helpers were rather visible to their poten-
tial converts or enemies and, in fact, the representatives
of the American Board always thought of ways to increase
this visibility, and to present their teachings in attrac-
tive forms. In order to gain acceptance amongst the natives,
the missionaries in Eski Zagra offered to give English les-
sons to the young men during 1861, but apparently after
taking a few lessons the Bulgarians gave it up. Following
this setback, the missionaries "endeavored to attract them
by spending a short time before service in teaching them to
sing Bulgarian hymns."4° This innovation alsé had a short-
lived success, but the Americans would continue, especially
after 1870, to use more and more different approaches to
somehow attract the attention of the native population.

The first twelve years of the American Board’s involve-
ment among the Bulgarians were obviously years of ambitious

aims and cautious approaches. The work proceeded without a
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formal separation of individual converts, but with a defi-
nite plan to evangelize the native Orthodox church and thus
accomplish the salvation of the overwhelming majority of the
Bulgarian population. With the slow gain in converts, how-
ever, and with the acquisition of more first-hand knowledge
about their field, the missionaries had to deal with some
important problems: One was the need to protect and culti-
vate their followers. Another was the growing awareness that
the fulfillment of their mission would not come soon. In
the course of those first twelve years the Americans were
faced with difficulties which naturally could not be fore-
seen in advance. To meet the challenges of real every-day
missionary life, they had to adapt inital ideas, to change
methods and introduce new ones. The final goal remained
unchanged, but the realities of the missionary enterprise in
the Bulgarian lands produced various new short-term goals

and ways of achieving them.

3. The European Turkey Mission:
Goals, Methods, Organization

The first major changes came in the early 1870s and
concerned questions of organization. Due to their increased
involvement among the Bulgarians :-and the experience gained
in the course of the years, the missionaries arrived at the
idea that a separate mission to the Bulgarians should be
constituted and thus their formal connection with the Wes-
tern Turkey Mission should be terminated. The suggestion

came at a convention of those missionaries who worked among



21
the Bulgarian population, held in Philippopolis in March,

1869. The convention adopted the following resolution:
"That...it is desirable that the Mission to W. Turkey, at
its next annual meeting constitute...a separate mission to
be called the Bulgarian mission.4l More importantly, the
following year this resolution was made a reality. The work
among the Bulgarians and thg missionaries conducting it were
obviously considered mature enough to continue on their own.
During the 30th annual meeting of the Western Turkey mis-
sion, and more precisely on May 27, 1870, the missionary
stations at Eski Zagra, Philippopolis, Samokov¥, Adrianople
and Constantinople** were constituted as a separate mission
"to be called the European Turkey Mission."42 Even though
the name of the originally proposed mission was changed, all
essential features of the resolution of 1869 were retained.
The newly created mission constituted an organizational
change that marked the start of other innovations in the
entire missionary Bulgarian enterprise. The most important
of these new developments was the formation of the first
separate Protestant church among the Bulgarians. This oc-
cured on August 27, 1871, in Bansko where a church of 15

members with a Bulgarian pastor, I. A. Tondzorov¥*¥, was

¥The Sofia Station was abandoned in favor of Samokov, where
a station was initiated in 1869; see J. F. C. 63/1, p. 1,
Clarke Papers.

**Constantinople belonged to the European Turkey Mission so
far as it was related to the Bulgarian work; see endnote 43.

*XXIn most American sources the name Tondzorov is incorrectly
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inaugurated.43 The most significant feature of this event
was the fact that it plainly contradicted the expressed
policy against the formation of separate Protestant commu-
nities /religious or civil/. Obviously, events in the Bul-
garian lands had gotten ahead of initial missionary plan-
ning. In fact, the formation of that first native Protes-
tant church was not discussed anywhere in missionary writing
as contradictory to the original goals of reforming the
Bulgarian Orthodox Church.

Throughout the remaining period under study, the Ame-
ricans - both workers in Bulgaria and their superiors at the
headquarters of the American Board in Boston - continued to
have definite aspirations for the over-all evangelization of
the Bulgarians by influencing their traditional church. 1In
1894, for example, when the missionaries were able to report
the existence of 14 Protestant churches in their field,44
they were still hoping to exercise a decisive influence upon
the Bulgarian Orthodox Church. On the pages of a missionary
publication coming out of Samokov, an anonymous author
shared the following desire:

And may we not hope for the exertion of such an in-
fluence on the Pravo-Slav /i.e., Orthodox/ church as
shall lead it to drop its most unchristian usages...
to introduce preaching into its Sunday services, and
in general to become more evangelical in spirit?"
These expectations were set in a definite time frame-

work, with the much wished for results to become
reality in the next twenty years.45

transcribed as Tonzhorov.
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During 1894 again, H. C. Haskell visited the town of

Prilep in July and commented on the final goal of reforming
the Orthodox Church in the Bulgarian lands. In his mind that
could be accomplished most effectively by the influence of
the existing Protestant churches:

On coming it was quite a problem in my mind whether

the Kingdom wld best be served by trying to form a

separate ch. here or by trying to strengthen the

spiritual forces in the old. ch. .../now convinced/

that a separate Evang. Ch. will secure the salvation

of more men & will sooner accomplish a reformation

in the old ch. than any other means.
There was not even a mention of the fact that the formation
of Protestant churches and the reformation of the Orthodox
Church were previously considered two incompatible goals.
Now these two options were regarded as complementing each
other and the formation of Protestant churches was viewed
only as a means towards accomplishing the larger aim. He-
sitations existed, but the idea of evangelizing the native
church was never taken out of consideration. This lack of
clarity in terms of the most appropriate way of accomplish-
ing the missionary objective was, perhaps, most clearly ex-
pressed in a letter by J. F. Clarke, dated April 30, 1881.
Answering a letter from the Secretary of the American Board
in Boston, N. G. Clark, the missionary had to report "how
far has the character of the old Bulgarian church improved
in respect to its morals & ceremonies & the use of the
Scriptures."47 Not seeing any ’improvement’, J. F. Clarke

voiced the opinion that advance among the Bulgarians "is not

in the church, but rather in spite of it... Our hope for the
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renovation of the Bulgarian people is rather in the Evange-
lical Society* which is showing increased vitality".48 This
is one of the few in- stances when a missionary would so
clearly express complete disbelief in the possibility of re-
forming the native church. Otherwise, that goal continued
to be held as a realistic and valid one to the end of the
period under consideration. 1In 1906, for instance, the
current Secretary of the American Board, James L. Barton,
posed almost a rhetorical question as if reprimanding mis-
sionary actions that lacked in clarity and proper perspec-
tive: "I wonder how much the mission is working for a re-
form in the old church rather than for separation from the
0ld Church into the Protestant body."49 He recognized the
obvious contradictory nature of those two options. Again,
however, Barton gave clear preference to the original plan
of reforming the existing native church by offering prac-
tical advice concerning the first steps in accomplishing
that missionary task.50 'Furthermore, in the annual report
of the American Board from that same year, 1906, the mis-
sionaries emphasized the temporary character of the Protes-
tant churches called into being by their work:

While Protestantism as a distinct organization may

not be making much progress, evangelical truth is

spreading, and it is due to the influence of Pro-

testantism that there are...guickenings in the na-
tional life /of Bulgarians/. 1

*Clarke had in mind the Bulgarian Evangelical Society which

was formed in 1875 after the model of American home mission-
ary societies.
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Those organizatons were definitely viewed as the means of
influencing the majority of the native population. The lack
of decisive growth in that respect was, therefore, consi-
dered as not a fatal symptom for the final goal. The dis-
couraging results of the efforts at evangelization left no
room for a choice. The missionaries had to hope that the
Bulgarian "nation would be truly evangelized and that mean-
while, till the national church be quickened, the distinc-
tive Protestant element must and will be maintained."52 The
conflict between the high goal held by the missionaries and
the apparent unsatisfactory results continued to be resolved
in that manner to the end of missionary engagement among the
Bulgarians. Hesitations as to how to accomplish that goal
did not diminish the firm belief that the evangelization of
Bulgaria would occur. The general tendency was to seek fa-
vorable changes in the offical Orthodox Church and to consi-
der the existing separate Protestant churches as an instru-
ment, as an example for making these changes possible. The
contradictions between reality and ambitious goals was re-
solved in that manner in missionary thinking which gave hope
not only for the distant future, but also for the present
when Protestantism could not claim more than 1,500 church
members in Southern Bulgaria.53

The contrast between the vision of evangelical Bulga-
ria and the insignificant numerical results of their work was
the main reason that made the missionaries reluctant to take

steps towards the formation of separate civil communities by
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the native Protestants. The Americans, naturally, did not
want to see further division among a people they expected to
evangelize extensively. Given the conditions within the
Turkish Empire and later within the framework of semi-
independent Bulgaria, the missionaries attempted to proceed
with their work but not to encourage the formation of civil
Protestant communities. At the third annual meeting of the
European Turkey Mission during May-June of 1873 a resolution
was passed confirming the policy, that it was not considered
"expedient to form Prot. Communities provided their /the
Bulgarians/ political rights can be otherwise secured". 54
The dilemma was a difficult one - to protect the limi-
ted number of converts and at the same time not to isolate
them further from the rest of the native population. The
conflict between the reality of a small Protestant community
and the final goal of evangelizing the entire field found
another expression in this resolution which had the tendency
to sacrifice the immediate interests of the few converts for
the sake of a vision of an evangelized Southern Bulgaria.
The same decision was upheld at the ninth annual meeting of
the Mission in 1880 and it was defended in a letter to the
American Board by one of the missionaries, E. W. Jenney:
for the sake of the /Bulgarian/ national desire for
unity and the evil effects of separating politically
from the Orthodox, especially on the inhabitants of
Macedonia,* we deem it decisively unwise to draw a

political line of distinction which shall in any way
predjudice /sic!/ the people against us.

XThe region remained under Turkish rule after the Russo-
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Worrying not to alienate potential converts, i.e., any Bul-
garian, the Americans did not seek the creation of a formal
Bulgarian component to the Protestant millet in Turkey. For
the Bulgarians who lived in the newly formed Bulgarian Prin-
cipality with its constitutional system gauranteeing reli-
gious freedom, this policy was never changed, but for those
who remained in Turkish territory the missionaries felt an
obligation to assure Pfotestant converts better protection
from the general hostility shown toward them.

The initiative for change came by the Bulgarian Pro-
testants in Bansko, the birthplace of the first Bulgarian
evangelical church sanctioned by the American Board. As an-
nounced in the annual report of the Samokov Station for
1881-1882: "our friends have applied for and obtained an
order setting them off into a Prot. civil Comty." The
reason for this action, which clearly did not fit existing
missionary policies, was that the Protestants in Bansko
could no longer endure "oppression of many kinds specially
from their own people on account of their faith."56 cCondi-
tions in the Ottoman Empire did not lend themselves to ex-
pediency in administrative matters, hence it took about a
year for actual recognition by the government. The exact
date is not mentioned in the reports, but sometime towards

the end of 1882 the Protestant community in Bansko was

Turkish War of 1877-1878 and the subsequent formation of the
Principality of Bulgaria.
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consolidated under its own representative and was officially
recognized by the Turks. In addition, "the other Protestant
Communities upon the Razlog Plain ...have been recognized as
separate communities and been allowed to pay their taxes
through their own representatives." The missionary writing
that report, J. H. House, added with a touch of apprehension
that the Bulgarians "seem to be much pleased with the new
arrangement, but of course experience alone will show whe-
ther it is as desirable as it seems to be."57 Once more
pressures by the actual conditions of work among the Bul-
garians forced changes in clearly stated missionary poli-
cies. And once more the change was not discussed, but sim-
ply stated. Curiously, this change was not approved or even
mentioned in the subsequent annual meetings of the Mission.
The missionaries obviously did not whole-heartedly support
that innovation, but their obligations to the converts among
the Bulgarians could no longer stall the native desire for
real protection. So division along political lines became a
reality for the Bulgarians who remained in the Ottoman Em-
pire. In practical terms this meant mainly a separate pay-
ment of taxes and separate settlement of all civil matters.
The continuing involvement among the Bulgarians pre-
sented the European Turkey Mission with an increasing vari-
ety of tasks. The constant goal of gaining new converts gra-
dually was parallelled with the natural necessity to direct
and influence in an appropriate manner the group of native

professing Protestants. An understandable need existed to
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think about ways of keeping the Bulgarian evangelists pro-
perly organized and mobilized. As a rule, these people were
members of separate Protestant churches modeled after any
typical American congregational church. 1In the words of W.
W. Hall:

The churches which the missionaries called into be-

ing in Bulgaria were founded upon general Congrega-

tionalist principles. They were to consist only of

those committed to a Christian way of life with an

experiential knowledge of the faith which they pro-

fessed; they were to provide an educated ministry

and raise up a schooled and enlightened laity; each

church was to be a freeé self-governing, democrati-

cally controlled unit.d

These basic principles were formulated and gradually

adopted by the slowly increasing number of Protestant
churches in Southern Bulgaria. The idea was to unify and
standardize this basic form of organization among the native
followers. For example, in the late 1880s a constitution for
all evangelical Bulgarian churches in the field of the Ame-
rican Board was prepared and adopted by representatives of
these churches. This occured at a general conference which
met in the city of Pazardzhik in May of 1888.59 Following
the conference, the individual churches received and eventu-
ally adopted the document. 1In the region of the Philippopo-
lis Station this procedure was completed in the course of -
roughly a year60 and this was probably the case in the rest
of the field even though specific mention to that effect
could not be found.

A greater degree of uniformity was achieved towards

the end of the period under discussion. 1In 1909 all the
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evangelical churches in the now Kingdom of Bulgaria* were
able to agree upon one common set of regulations governing
their internal life. This was accomplished in October at an
Evangelical Congress in Sofia.bl The meeting represented
not only churches which came into existence under the direc-
tion of the American Board, but all churches of Protestant
background. Nevertheless, it was certainly a good indicator
of the successful effort by the missionaries sent from Bos-
ton to make Bulgarian Protestantism a uniformly organized
institution. The congress could, in addition, be regarded
as proof of the maturity of the native Protestants who cer-
tainly did not overemphasize denominational differences.
This quality was carefully cultivated by the missionaries of
the American Board whose goal was to prepare a confident and
competent native Protestant force. In the mid-1870s, for
example, the Americans started to consult in a formal manner
with their Bulgarian followers. With the obvious idea to
expose the natives to the process of decision-making in the
missionary field, the Americans invited some native workers
to act on a committee at the fifth annual meeting of the Eu-
ropean Turkey Mission in July, 1875. The committee had the
task of preparing a list of salaries to be paid to the na-
tive appointees of the American Board. 562 Gradually, in the

next two decades the idea of regular meetings among natives

*XOn October 5, 1908, the ruler of Bulgaria, Prince Ferdi-
nand, proclaimed the independence of the country and was
crowned as the King of Bulgaria.
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and missionaries evolved and was put into practice. The
first general conference of "of workers from all parts of
the field" was organized in July of 1883, again in connec-
tion with the consecutive annual meeting of the Mission.
The next two years witnessed two smaller gatherings at the
station level in connection with the work in the Samokov
area, and in 1888 another regional conference took place in
Bansko.63 A new development occurred at a meeting of the
Bulgarian Evangelical society in 1888 when a system of regu-
lar permanent conferences was adopted. All churches that
came into being as a result of the American Board’'s activity
were divided into three groups or church conferences:

the 'Razlog’ in Bansko and surrounding places,

chiefly in the Razlog district; the ’'Central?, in-

cluding Sophia, Samokov and vicinity; and the ’Eas-

tern Bulgarian’ for Philippopolis and places con-

nected with that city.
The first meetings of the newly established church confer-
ences were held in October-November of 1889.65

Clearly a new organizational approach was being ap-

plied by the missionaries in European Turkey which assured
the development of a competent native leadership and a good
measure of native input into the missionary enterprise. 1In
spite of indications that the Bulgarian Protestants "looked
with a good deal of indifference" upon the initial establish-
ment of church conferences,66 they remained a permanent in-
stitution and even began to meet annually in the early 1890s.

Thus, in 1891 the three conferences gathered in October in

separate places, and the following year new meetings were
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held in October and November. The Razlog Conferences were
even planned at that time to become semi-annual.b7 In April,
1893, a general conference of all evangelical churches con-
nected with the American Board was held which chose Marko N.
Popov as formal representative to the government.68 This
method of organizing the native Protestants was clearly
working in bringing together and keeping active the Bulga-
rian converts. The missionaries themselves valued the new
feature of their work which they considered as evidence "of
Christian development and growth in the Bulgarian evangeli-
cal churches".69 The practice of regular gatherings conti-
nued to be an established feature of the life of the Bulga-
rian Protestants throughout the period under consideration.’0
Other means were at times used to keep native workers
active and competent in their task. Often these workers
would undergo training classes which were usually called
'summer school’. The practice began when a separate depart-
ment for Bible work was originated in 1883 and headed by
Ellen M. Stone. The workers in this department were women
whose task could be described as teaching native women to
read and learn from the Bible and other Christian litera-
ture.7l The Bulgarian women that staffed this branch of the
missionary enterprise were usually not well educated, parti-
cularly in the beginning, and needed extra schooling. An-
swering that need, the missionaries organized annual summer
classes for them in Samokov, which was the educational cen-

ter of the Migssion. The first training session of this kind
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was started in May, 1886, and lasted for four weeks.72 In
addition to this regular training, which was maintained un-
til the departure of Miss Stone in 1902,* the missionaries
occasionally offered summer schooling for their native help-
ers, as was the case in August, 1896, when male and female
workers participated, and in July, 1910, for women who worked
for the Protestant cause in Southern Bulgaria.73 All train-
ing classes continued to be held in Samokov. Coupled with
tﬁe practice of holding annual conferences, the organization
of summer school sessions represented one of the main me-
thods in missionary activity which related to the care for
the converts already gained to Protestantism.

The problem of reaching new potential followers was
equally, if not even more, important. The basic approach to
this task did not differ much from the initial missionary
practice of individual conversions. With the gradual estab-
lishment of small Protestant communities, however, the Ame-
ricans were able to apply other well-known methods of work,
such as revivalism which was popular in their own country.
The first significant wave of revival meetings in the Euro-
pean Turkey Mission came as a result of a similar movement
in all of the Turkish missions of the American Board.”4 1In

March, 1883, the missionaries in Samokov started daily

¥Ellen Stone became something of an international celebrity
following her abduction in the summer of 1901 by revolutio-
naries in Macedonia. For details see Laura Beth Sherman,
Fires on the Mountain, (Boulder, Colorado: East European
Monographs, 1980).
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prayer meetings which resulted in "a remarkable religious
interest, such as has never been known here".75 The revival
movement spread to the other stations in the Southern Bulga—
rian lands and the same techniques of reaching the native
population were often used by the missionaries even to the
end of the period under consideration.’® The efficacy of
the revival movement is difficult tq evaluate since the sta-
tistics left by the missionaries do not show any significant
increase in the number of new church members at times of pro-
nounced revivalism. The same statistics, however, indicate
that the average number of church-goers increased during
these same periods. For example, in 1883 there was an in-
crease of over 14% in the average size of the congregations.
During years without revivals, similar increases were not
found.77 Significant growth was noted in other years when a
strong revivalist movement was experienced,78 which indi-
cates that this method of reaching more and more Bulgarians
worked at least partially. While there was no real gain in
the number of church members, the number of people who heard
the Protestant message definitely increased.

With the same goal in mind - to reach the greatest
possible number of Bulgarians - the missionaries attempted
to change some of their traditional ways of practicing
Christianity. In the spring of 1882, for instance, they
sanctioned the inauguration of ’open-—air services’ by one of
the best native preachers.79 Soon the innovation proved a

failure due surprisingly to the opposition of the native
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Protestants, some of whom were "timid", some "ashamed" and
some showed "so little appreciation of the spirit of the
gospel as to charge the leaders in this movement with fana-
ticism."80 Clearly, this method proved to be rather bold
for the small éroup of Bulgarian converts and was soon aban-
doned, thus once more illustrating the basic contradiction
in all missionary activity - the contradiction between the
reality of the insignificant numerical results of their work
and the great task to reach all Bulgarians and make them
essentially Protestant. 1In this case the Aﬁericans had to
accomodate the feelings of their followers at the expense of
possibly gaining new converts at the open-air services.
Towards the end of the period discussed another inno-
vation was tried by one of the younger missionaries, Edward
B. Haskell. He attempted to make known the missionary mes-
sage by means of delivering public lectures to large audi-
ences. This "novel experiment for reaching as large a number
of people as possible” began in the spring of 1910 at the
city of Salonica* /i.e., Thessaloniki/.81 These lectures
were usually on popular religious subjects and created con-
siderable interest. The very first lecture drew in an audi-
ence of 500 people. The new method indicated a growing ten-

dency to popularize Protestant ideas, as opposed to the

X¥Salonica became a station of the European Turkey Mission in
October/November, 1894. It should be noted that some of the
mission stations are not a part of present-day Bulgarian ter-
ritory (Monastir and Salonica, in particular), but they were
nevertheless working for Bulgarians.
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initial missionary methods that emphasized the individual
approach.

The search for new ways of achieving the major goal of
evangelizing the Bulgarians included the repeated use of
different attractions which brought otherwise unreachable
people to the missionaries. The missionaries noticed that
when something unusual or unknown was added to their preach-
ings the audiences dramatically increased. In January of
1871, for instance, the station in Eski Zagra received a
cabinet organ for use in the work of evangelizing. As one
of the missionaries wrote: "We exhibit it with pride to all
visitors, as a triumph of American skill."82 of course, the
feelings of patriotism on this occasion were important, but
even more so was the realization that, as W. W. Sleeper
wrote in 1884, the organ would further the missionary goals.
In an attempt to defend the desire of the missionaries in
Samokov to order a small organ /the so called ’baby-organ’/
from the United States, Sleeper wrote to the American Board:

The Bulgarian preachers assure me that it /the or-

gan/ would draw large audiences, and hold them, too.

It would assist in worship, besides being a great

attraction. I want to utilize to the utmost the

great love for music with which this people is

gifted.83
The missionaries certainly tried to accomodate the peculia-
rities of the people in this particular field. At the same
time, they realized that the use of organs was an attraction

for the natives. For the Americans, however, the end result

was of greater importance and, in fact, they actively pursued
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such additional means at their disposal to enhance the im-
portance of the Protestant message. The Samokov station re-
ceived a small organ, indeed, and in its annual report for
1884-1885 it was once again emphasized, this time from
first-hand experience, that: "this people can be attracted
and held more easily by music than by any other means. "84
The arsenal of audio-visual aids included, in addition

to the use of organs, applying contemporary innovations such
as the so called ’magic lanterns’ which could enlarge and
project pictures and slides. Thus, in November, 1895, one of
the missionaries made a tour of the Razlog district,

with his magic langern, meeting every point audi-

ences which taxed the capacity of the largest build-

ings available. The gospel thus found entrance to

the minds of no less than a thousand individuals

within ten days.
Several years later the European Turkey Mission started to
show stereoscopic views that gave the effect of three-dimen-
sional images. In connection with this new practice, E. B.
Haskell wrote with a certain amount of satisfaction: "The
stereoscopic views are great wonder to the people. Someone
is looking at them all the time."86 The collection of the
stereoscopic views that the missionaries had at their dis-
posal included scenes from American Life as well as views
from American Cities. It must have been a great attraction
indeed for ordinary Bulgarians to see a "Chicago street with
14 story building" in 1901, when the stereoscopic views be-

came first available to the European Turkey Mission.87
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Less impressive aids in the missionary work of evange-
lizing were also put to good use. The Americans had great
numbers of attractive cards with passages from the Bible
printed on them. These proved to be very desirable to native
children to whom they were distributed free of charge. This
practice led to a great increase in the attendance of Sunday
school by children in Samokov, for example. In 1887, the
étation reported that often more than 200 people, including
small children, began to attend the Sunday school with the
reason given that: "A very large number of little children
have been attracted by cards given them each Sabbath on
wh/ich/ were printed the Golden Texts."88 The lure of these
cards not only brought more new listeners to the Protestants,
the cards were also distributed throughout all evangelical
communities in Southern Bulgaria with the likely purpose to
reward the existing followers. The task of distribution was
undertaken by two ladies among the American missionaries in
the summer of 1889.89

In general, the missionaries were ready to use a wide
variety of outside help if only this could aid in their job.
The newness and attractiveness of organs, of the magic lan-
tern, of the stereoscopic views, of the cards with Biblical
texts were introduced and widely used in the struggle to
reach more people, to open previously closed doors. At one
point, in the district of Philippopolis the missionaries
even gave medicine, which quickly became a more powerful in-

strument of evangelizing than the most eloquent preaching.
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In the words of one of the missionaries, L. Bond: "for a
little vegetable Pain Killer the most violent opposers now
welcome our helper to their homes."90 It was as if the mis-
sionaries were trading for access to Bulgarian homes, taking
the old approach in dealing with children or with primitive
tribes - ’trinkets’ for good will. Of course, the missionary
approach was much more sophisticated, but still the princi-
ple remained the same. The advantages given to them by their
American background were certainly used to impress and in-
fluence the native population in the desired direction.

The wide range of different approaches toward evange-
lizing the Bulgarians, the continuous work to create a well-
organized and capable Protestant community, which in turn
should influence the majority of the Bulgarian population,
and the change in methods, all produced results. The impres-
sive attempt to change an entire people may be evaluated in
many different manners. A numerical appproach to that task,
however, would help present the general picture of missiona-
ry accomplishment in Bulgaria.

4. The Evangelization of Southern Bulgaria:
A Statistical Evaluation

The missionaries of the American Board sent to labor
among the Bulgarians left a good number of pages documenting
the statistical results of their efforts in all spheres, in-
cluding the direct efforts at evangelization. Every year the

more traditional written reports from each station of the
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Board were accompanied by detailed Tabular Views which were
sent to Boston as a numerical report of their work. In spite
of gaps and periodic changes of forms to be filed by the
missionaries, it is possible to produce a Table (Table 1)
from the available data. The statistics left behind by the
missionaries, however, are not completely reliable. The
missionaries themselves repeatedly state that often there
were inaccuracies and mistakes in data collected; yet, these
are the only statistics available to us. 1In spite of possi-
ble errors, the available data provides a sufficient basis
for objectively evaluating the missionary activity of evan-
gelizing. Since these figures were known to the missiona-
ries, they will also aid in understanding how the missiona-
ries viewed their own work. The accepted point of view of
the American historians dealing with this subject is that
the statistical record does not do justice to the missionary
impact in Bulgaria. As stated by W. W. Hall: "The Protes-
tant movement in Bulgaria has always been weakest in its
statistical aspects."91 Even if this were taken to be true,
these results cannot be discarded as unimportant. They are
one of the few substantive ways of understanding the actual
measurable significance of the evangelizing work among the
Bulgarians residing south of the Balkan Mountains. As a
consequence of the conviction that the statistical results
of the missionary activity are of little use in judging the
success of the Americans, no statistical analysis of that

activity exists.
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To fill in this gap, Table 1 was prepared. The infor-

mation contained in it mainly pertains to the 1880s, 1890s
and the first decade of the twentieth century. In addition,
data were found for 1870 and 1875. There is no summary in-
formation for 1897 and 1899; however, for 1899 the necessary
data could be found in the separate station statistics. In
1898 the form to be filed was changed which is why the num-
ber of out-stations and the number of places of preaching
are one combined figure. In 1905 there was another change
in forms; therefore data about the money supplied to the Mis-
sion by the American Board were no longer displayed. Such
data were given only for the short period of 1899-1904, and
for 1889. From 1890 to 1894 and to 1896 the figure entered
under "Payments by the People" included the sum received
from the sale of missionary and other publications which is
given in explanatory notes. From 1908 the Mission had one
station which supervised work among Albanians. This is in-
dicated by adding it to fhe number of the Bulgarian stations.
All other figures for those years relate only to the Bulga-
rian work. Most of the sums of money were reported in pias~
ters, except in 1870 and in 1884 when the amounts were en-
tered in Turkish liras. The Turkish Lira contained 100
piasters and this rule was used in converting these amounts
into piasters. The occasional empty spaces in the Table

signify that the information was not available.
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An analysis of the data shows that the most constant
factor in forty years of missionary activity was the number
of stations among the Bulgarians. From the start of the Eu-
ropean Turkey Mission until 1894 there existed four such
stations, Constantinople, Monastir*, Philippopolis**, and
Samokov. In 1894 a new station was added in the city of Sa-
lonica, a region of Macedonia within the Ottoman Empire.
Five years later, howéver, the number of stations was again
four after the Constantinople Station was no longer adminis-
tered by the European Turkey Mission. All the publishing
work that had been done in Constantinople was transferred to
Samokov in February, 1898; and with the death in 1899 of
Elias Riggs who had worked on a revision of a Bulgarian Bi-
ble Dictionary, the Constantinople Station no longer con-
cerned itself with Bulgarian affairs.92 The fact that
throughout the period the Mission did not increase its num-
ber of stations, however, does not indicate stagnation of

its effort, since the number of outstations and places of

*Monastir /present-day Bitola/ was occupied as a station in
October, 1873; see, J. W. Baird, "Annual Report of Monastir
Station for the year ending June 18th 1874," ABC 16.9, v. 5.

¥¥philippopolis was relinquished as a station from October,
1871, to October, 1878. The missionary force was removed to
Eski Zagra. When the station was reoccupied, Eski Zagra was
permanently abandoned as a station; see Henry C. Haskell,
"12th Annual Report of the Philippopolis Station: 1870-1871,"
Clarke Papers; L. Bond, "Annual Report of Philippopolis Sta-
tion for 1878-79," Clarke Papers.

Adrianople, which was one of the founding stations of
the EBuropean Turkey Mission, was no longer a station in the
period represented in Table 1. The last annual report from
Adrianople is dated 1868; see J. N. Ball, "Report of the
Adrianople Station," ABC 16.9, v. 5.
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regular worship did increase dramatically. By the end of the
forty-year period there was an increase of 800% with a peak
in 1906 when there were 61 such locations. The increase in
the number of missionaries was more modest, but still quite
respectable. From 1870 to 1909 that figure increased 3.7
times with the largest number of missionaries (29) in 1883.
The increase was most dramatic from 1870-1875. During the
rest of the time the number of missionaries was always above
twenty-two with an annual average of approximately twenty-
five. In other words, following the peak in 1883 the mis-
sionary staff remained quite constant numerically. This
constancy was especially impressive in terms of the number
of ordained missionaries. There were usually ten during the
entire period with minor variations, except in the initial
year when there were only three. In contrast to the steady
number of Americans was the growth in number of natives
aiding the missionaries. Throughout the forty years under
consideration the number of Bulgarians increased almost 15
times with an even greater growth in the number of ordained
men (the starting point of comparison is zero). The figure
given for 1886 (19) is obviously a mistake since both in the
preceeding and the subsequent years the figures are consi-
derably less. It should be noted that until 1895 there were
usually (except in 1886 and in 1888) more ordained missiona-
ries than ordained Bulgarians. Clearly the process of edu-
cating and training native leadership developed slowly and

without remarkable success.
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The most dynamic growth in the European Turkey Mission
was in regard to the number of Protestant churches, of mem-
bers of the church, and of people that comprised the congre-
gation. The figures indicating the number of churches show
uninterrupted growth, starting from zero and reaching 19.
Similarly, the increase in the number of church members is
19.1 times greater in 1909 than in 1870, with an annual ave-
rage gain in church membership of almost 49. Recognizing
that in terms of percentages the growth in this area was
quite spectacular, in reality it was minor compared with the
vast population that still was unconverted. According to
missionary data at the end of the period, in 1909 they were
laboring among 4,551,000 people.93 At this same time the
missionaries could report only 1,456 church members. Ob-
viously, the future of Protestantism in Southern Bulgaria
was less than promising.

The data regarding average church congregations are a
bit more impressive from the missionary point of view but
still they do not much improve the overall impression of
American efforts to reform the Bulgarians. The number of
people that attended Protestant churches increased 27 times,
but in 1909 the total number was only 3,266. Once more, -
there was significant relative statistical increase but mi-
niscule impact in real terms. These, to say the least, mo-
dest results certainly explain the fact that the missiona-
ries could not and did not see the creation of separate

Protestant religious communities as a goal in themselves.
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They also explain the willingness of the Americans to try a
wide variety of methods in their desire to reach and influ-
ence somehow a greater number of Bulgarians.

Clearly, the missionaries were able to assemble only a
rather small group of followers. But were the native con-
verts a reliable force? One good indicator is certainly the
ability and willingness of the Bulgarian Protestants to fi-
nancially support the cause. If the over-all increase in
payments by the natives is considered, the result closely
parallels the increase in the average congregation size.
While the number of people attending Protestant churches in-
creased 27 times, the contributions by these same people
increased approximately 28.3 times¥. If an attempt is made
to calculate the average contribution per person by using
the numbers given for the average éongregation, the outcome
is not easy to classify. There are great variations: from
3.76 piasters per person in 1882 to 64.1 piasters per person

in 1895. Whether these contributions were sufficient may be

*No attempt was made to determine the changing monetary va-
lue of the piaster and its effect on the contributions. The
missionaries did not do any adjustments and it was impossi-
ble to find enough information in order to calculate the
real value of the collected sums of money throughout the
period. Occasionally, there was evidence of the changing
value of the piaster; however, such instances were too rare.
See, for example, J. H. House, "Short Report of the Colpor-
tage Work of Salonica Station for 1898," ABC 16.9, v. 10; J.
H. House, "Report of Salonica Station of the EBuropean Turkey
Mission from July 7, 1899 to May 2, 1900," Clarke Papers.

An assumption is made that the amounts given for the
years following 1896 did not include publication sales. For
the years when the figures include sales from publications,
the calculation is done excluding these sales.
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considered in terms of the realization that the recommended
monthly salary for unmarried preachers in villages in the
1880s was 400 piasters.94 That native contributions were
obviously deficient is illustrated even better when the ra-
tio between the payments made by the people and those made
by the American Board¥ is considered. Such a comparison can
be made only for six years: 1889, and 1899 to 1903, for
which sufficient data is available. The ratio for 1889 is
1:2.5, for 1899, 1:2.02, for 1800, 1:1.9, for 1901, 1:2.17,
for 1902, 1:2.09, and for 1903, 1:2.05. The American Board
had, as a rule, to contribute at least twice as much as the
amount collected from Bulgarian Protestants. From a finan-
cial point of view, the missionaries might even be consi-
dered fortunate in their lack of success among the Bulga-—
rians. A larger following might have meant more native fi-
nancial input, but also a need for more paid workers, more
buildings, etc. Given the existing rate of native contribu-
tions, it is quite possible that a larger Protestant fol-
lowing would have meant a larger expenditure for the Ameri-
can Board.

The most obvious conclusion that might be drawn from
the assembled information is that the missionary involvement

of the American Board among the Bulgarians showed steady but

XThe missionaries of the European Turkey Mission had as their
major financial source the American Board; however, they re-
ceived more or less regular payments from organizations such

as the American Bible society, the American Tract Society,
etc.
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very slow growth. Still, the Americans, in spite of the dis-
couraging statistics, did not leave (which is not surprising
considering the great faith and perseverence that they mani-

fested in their deeds and writings).

5. Missionaries about the Missionary Effort

The Americans labored among the the Bulgarians with
definite ideas and opinions about the importance and signi-
ficance of their work. The Americans knew the exact results
of their efforts in terms of figures and they did not ignore
these results. They were also able, through long years of
experience, to develop additional insights relating to the
effect of their evangelizing work, insights which the lan-
guage of numbers could not always explain.

Often the missionaries would measure the results of
their work by pointing out rather abstract or behavioral
changes in the Bulgarians since their arrival. A statement
by one of the missionaries, W. E. Locke, made in 1884, is a
good example of such an approach. For him the evidence that
"God’s truth is marching"” in their field was the following
observation: "Little by little ideas of freedom & liberty
and justice are spreading."95 Applying similar criteria,
Rev. J. F. Clarke would remark in 1888: "it seems to me that
the Mission work in Bulgaria has already been of great bene-

fit to the whole nation~-lifting them above the Servians¥* in

¥The missionaries always kept the vision of their work in
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many respects."96 Clearly, there was an inclination among

the missionaries to think in terms of the entire Bulgarian

nation when they deliberated on the effect of their evange-
lical work. This certainly corresponds to their unchanging
desire to see all Bulgarians reformed, to influence the en-
tire nation.

In other less abstract observations the missionaries
would simply note that the natives who have embraced Protes-
tantism seem to become better human beings. Following a tour
in the town of Monastir, one of the missionary wives wrote
that there was a great change in the women who became Pro-
testants. According to Mrs. R. R. Bond: "All have learned
to read a little... Their homes are much neater and in their
personal appearance there is a marked change."97 Such trans-
formations, even though not directly related to spiritual
things, were host welcome by the missionaries since they

were the best advertisement for the Protestant cause. The

world perspective. They were hoping that when their task was
completed in Bulgaria, the Bulgarians would play an impor-
tant role in the conversion of neighboring nations and the
Slavs in general. For example, in 1885, one of the better
known Bulgarian followers of the American Board would ex-
press this feeling in writing about the Bulgarian Evangeli-
cal Society: "We hope and pray that the day will soon come
when the Society...will be a great power in the Balkan Pe-
ninsula." One of the missionaries had an even bolder expec-
tation for the Bulgarians. 1In 1891, H. C. Haskell wrote in
a letter to his son and Bulgarian missionary, Edward: "As to
the ’future’ of the Bulgns--I think they may be of invalu-
able service in Xtinizing Russia" /Haskell’s underlining/.
See repectively, J. J. Sitchaneff, "Bulgarian Evange-
lical Society," Missionary News from Bulgaria 2:2; and H. C.
Haskell to E. B. Haskell, February 11, 1891, Haskell Papers.
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potential beneficial influence of the converted natives on
their fellow Bulgarians is indicated by an anonymous mis-
sionary when describing Protestants in Bansko. At gather-
ings for meals during fairs "if there are Protestants pre-
sent the whole company wait for them to ask God’s bléssing
before eating, and the presence of a few Protestants causes
the company not to call for wine, or only for a small quan-
tity."98 Such changes had to do more with morality than
spirituality, but still they were obviously considered im-
portant results of the missionary effort. Observations like
these, in addition, provided more encouragement to the Ame-
ricans who knew that the work of evangelization did not pro-
ceed in the way they had hoped. The tendency to replace
religious critieria by others in evaluating the results of
the efforts for direct evangelization was to a certain de-
gree due to the realization that other, mnot strictly evange-
lical, aspects of the missionary enterprise were more wel-
come and therefore sometimes expanding at the expense of the
former.¥ A statement by G. D. Marsh, one of the missionaries
who was stationed in Philippopolis, indicates that the mis-
sionaries understood that evangelization was not always the
most important feature of their activity. The Philippopolis
Station was not involved in educational or publishing work;

commenting on this fact one of the ’‘brethern’*¥ told Marsh:

XThis problem will be discussed at length in later chapters
of the dissertation.

¥X1t was not clear here whether Marsh meant an American or a
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"I rejoice in the work you are doing in your station. Your
work is evangelizing, the work of most of us is only civili-
zing."99

When the missionaries considered the religious aspects
of their effort to gain Protestant converts, they displayed
a great amount of realism in evaluating the impact they had
made. Marsh, for example, commmented that a "demand for
preaching...is...a direct result of our evangelistic efforts
in Bulgaria."100 This was one of the few concrete outcomes
that was strictly religious in nature. Aﬂother one of the
Americans, H. C. Haskell, was contemplating the result of
twenty-two years of his personal involvement with the Bulga-
rians and concluded the following: "The growth of this /the
missionary/ work from 1865 to 1893, tho. far less than we
have desired must yet be to...us, a solid gratification."lo1
He did not explain the reasons for his gratification in de-
tail, but it was clear that the missionaries did not over-
estimate the impact of their activity, and even though aware
of the modest results, they were proud of their work.

Haskell’s son, Edward, left another even less joyous
opinion of the effectiveness of the missionary work. In a
personal letter, dated January, 1900, he wrote: "If the work
goes forward in one part of the field it goes backward in
another, and so we swing around the circle!"102 Most likely

this reflection was a momentary mood of uncertainty and

Bulgarian.
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despair, but it still was an important piece of evidence
about the lack of illusions among the missionaries. The
realization that success was nowhere to be seen in the fore-
seeable future made the Americans even more determined to
pursue their work. 1In other words, the faith that the mis-
sionaries must have possessed did not blind them to the ge-
neral ineffectiveness of the work in their field. They fully
understood what was lacking in the European Turkey Mission,
but by a wonderful ability to persevere they did not relin-
quish what they thought was their obligation to the Bulga-
rians. One of the best examples illustrating this type of
reasoning among the missionaries came from the annual report
of the Philippopolis Station for 1906-1907:

One percent of 5 000 000 /this was the approximate
figure for the Bulgarians in missionary documents/
is 50 000. Does any such number, or one half of it
even, show any sign of seeking the Lord...and this
after the circulation of many ten thousands of the

New Testament among them for fourty years? There can
be no question that they do not. The need then of

our work among them, has been as great as the need
of their salvation /underlined in the original/.

Another frank admission of the remoteness in achieving
the final missionary goal came at such an important occasion
as the official celebration of the fiftieth anniversary of
missionary work among the Bulgarians. In 1908, Rev. Robert
Thomson summed up the expectations of his colleagues:

In anticipating the future it was felt that Bulgaria
would probably never become in name Protestant or
model its Christianity exactly after the Western

type. But the belief was no less decidedly exzressed
that the nation would be truly evangelized.10
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A certain dichotomy was thus present in the missionary
thinking. The Americans definitely acknowledged the meager
results of their efforts and the bleak future that awaited
them in this respect, but they stubbornly adhered to the
original goal of the European Turkey Mission. The only glim-
mers of hope they could see in the present were not in the
sphere of evangelizing, but in the character of the Bulga-
rian people. In evaluating the religious aspect of their
influence among the Bulgarians the missionaries could point
to only a few influences which did not strictly belong to
the religious field. Edward B. Haskell wrote an article for
one of the American missionary publications in which he made
the following analysis of American evangelizing efforts:
The Bulgars have proved the most responsive to Ame-
rican Christian influence of any Balkan people. Yet
it would be presumptuous to claim that all their
progress is due to it. It has had some share, how-

ever, in producing the following results:

1. A religious tolerance unapproached elsewhere
in the Levant.

2. The temperance cause has made great progress
in Bulgaria.

3. The great advance of socialism in Bulgaria
shows an interest in human welfare, an idealism and
a spirit of brotherhood which are essentially Chris-
tian virtues.

All the results cited are highly questionable. For the
purposes of the present chapter, however, it is enough to
emphasize once again that the missionaries did not view their
evangelizing efforts as successful. They were, though, able
to point out certain features of contemporary Bulgarian life

which they felt resulted from their efforts. In this case it

was religious tolerance; in earlier writings it was a demand
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for preaching among the Bulgarians. These are essentially
the only religious consequences of the American involvement,
in addition to a small number of converts. Other impact that
the missionaries might claim was essentially non-religious.
This certainly indicates that the Americans possessed quite
a broad vision of their task in Bulgaria. Of course, they
would have been much happier with great evangelizing suc-
cess. However, they maintained a very sharp awareness of
reality and were certainly willing to advertise their
achievements in other than missionary fields. At times
there was even a blur between the evangelizing mission and
the ’civilizing’ essence of their work. Certainly the mis-
sionaries did not come to Bulgaria only to see women become
neater housewives and men limit their consumption of wine.
Even such simple changes, however, were important for them.
The reason for this was not only because the religious im-
pact upon the Bulgarians was so minor. Possibly the Ameri-

cans might have truly cared about the Bulgarians.
6. The Evangelizing Effort and the Bulgarians

The missionaries nurtured no illusions about their own
record in European Turkey. They also made a continuous ef-
fort to analyze the effectiveness of their Bulgarian helpers.
In doing this, the Americans tended to comment much more
often on the problems they had in their joint work with the
Bulgarian Protestants than on the positive elements. Perhaps,

this reflected the actual state of things in the Mission,
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perhaps, this was part of the psychology of the missionary.
At least in one respect, however, American criticisms did
correspond to a well documented fact — that only a small
number of Bulgarian followers could act as preachers or pas-
tors. The figures in Table 1 clearly illustrate this:
during the last three years represented (1906-1909), for
example, the number of churches was greater than the number
of ordained natives. This tendency was clear by the late
1880s.

The missionaries themselves complained about the situ-
ation on many occasions. In 1885, for instance, the Samokov
Protestant community could not maintain its own preacher but
used the free service of one of the missionaries. One of the
secretaries of the American Board in Boston wrote in indigna-
tion regarding this fact: "There is no propriety in our send-
ing out missionaries to be pastors of Bulgarian churches."106
The same inability of the Bulgarians to maintain their own
preachers and pastors was present in Monastir and Philippo-
polis, too. One of the Americans in Monastir, J. W. Baird,
complained about this unfortunate circumstance in the fol-
lowing way:

The native brethern when urged and pressed to do
more meet pressure by passive resistance. They...

reduce us to the alternative of (1) either preach-

ing ourselves or having no Protestant preaching in
the city.1°7

In Philippopolis the same problem existed and it clearly
stemmed from financial considerations. The men educated by

the Americans to become preachers or pastors in the Samokov






